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After I finished it my friends egged me on to read Nehru's Glimpses
of World History. I was unable to get a Tamil translation of the
book. I started reading the English version. It was the first English
book that I had attempted to read. I suffered greatly because of my
very inadequate acquaintance with English. Through that suffering
I imbibed some English. However, I left Glimpses in the middle and
in one week I finished reading a Tamil translation of the history of
the Indian National Congress written by Pattabhi Seetharamiah.
At that time the active opposition movement to the Congress in
Tamil Nadu was the Dravida Kazhagam. I was aware that Periyar
(E.V. Ramaswami Naicker) had issued a call to the effect that
independence day should be observed as a day of mourning and that
he had subsequently organized such an observance.12 The D.K.
leaders asserted in their speeches and writings that only the separation
of "Dravidastan" from India would represent true independence.
In Jcmasakthi I read ardently the rejoinders by Communist writers
to such pro-imperialist propaganda in a series of articles entitled
"Whose Proxy Are You?"
The comrades explained to me that the Dravida Kazhagam was
nothing more than an offshoot of the Justice Party which had served
as a lackey of the British and had been cast aside by the people. I
learned my political lesson. I realized that the Kazhagam had raised
the cry of Dravidastan in a bid to divert the course of the freedom
struggle. It sought to arouse communal passions among the people
and promote anti-Brahmin propaganda in order to defeat the econo-
mic revolution.
I asked myself, nonetheless, why I should not support Periyar's
campaign in support of atheism and self-respect concepts and his
fight against superstitions. But any such thoughts were rooted out as
I listened to the reasoned and logical expositions of my communist
comrades.
They said: "In all societies there have existed rationalists like
Periyar.'There are atheists among bourgeois philosophers and feudal
thinkers. In their daily lives people all over the world seek to come
together, forgetting differences of colour, race, language, religion,
and caste, to struggle against exploitation, imperialism and colonial-
ism. Neo-imperialism seeks to breathe fresh life into such differences,
blow them up, and perpetuate its stranglehold by keeping the
people divided. The activities of thinkers and atheists (of the
Kazhagam variety) constitute support to the imperialists. Those who